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INTRODUCTION. 


Very few words may suffice as an Introduction to the series of 
Documents relating almost exclusively to the visit of the Greek 
Archbishop of Syros and Tenos to England, in the early part of 
1870, and to the consequences resulting from it. 

If the results of that visit have not, at present, answered the 
expectations of those who anticipated a speedy response to the 
hearty welcome accorded to the Eastern Prelate in something more 
tangible than the interchange of complimentary letters between the 
bighest ecclesiastics of the Orthodox Eastern Church and our own, 
it would be certainly premature to conclude that no further fruits 
are to be expected from the closest approximation that has ever yet 
taken place between the Anglican and Orthodox Communions. 
Indeed, the most recent utterances that have reached us from the 
capital of Greek orthodoxy, may well inspire the hope that the 
seed, which was so happily sown, if for awhile it seemed dead, is 
only verifying the apostolic saying,—‘‘ That which thou sowest is 
not quickened except it die.” The remarkable Sermon, preached at 
Constantinople on oceasion of the Thanksgiving Service for the 
recovery of the Prinee of Wales, by the Bishop of Cesareia, is, in 
its favourable estimate of our national character and institutions, 
civil and ecclesiastical, a distinct echo of the expression of the 
sentiments of Archbishop Alexander Lycurgus, contained in the 
first of the Documents here reprinted ; while the vivas on behalf 
of the re-union of the Churches with which the crowded congrega- 
tion responded to the concluding benedictions invoked by the 
preacher on the Queen, the Prince, the people, and whole Hierarchy 
of England, plainly indicate the direction in which the public 
opinion of the Orthodox Christians of Turkey, as of Greece, is 
turning. 


But in any case, w ether that auspicious visit is to bear further 
AQ 
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fruit or no, it is well to put on record, in a collected form, the 
scattered memorials of it ; if only as an evidence that the Anglican 
Church of this time, true to the traditions of the four last centuries 
at least, does not cease to seek and ensue peace with the estranged 
families of the same household of Faith; does not glory (as she is 
sometimes misrepresented) in her isolation from the rest of 
Christendom; but is ever ready to hold out the right hand of fellow- 
ship to East and West alike; not certainly indifferent whether her 
advances be scornfully rejected or courteously entertained, but 
satisfied to perform the honourable and blessed part which, accord- 
ing to the testimony of Count de Maistre, Divine Providence seems 
to have assigned her as the pacificator of Christendom, and to leave 
the result in higher hands. 

I. The first paper in the series is an Official Report of the visit of 
the Archbishop of Syros to England, presented to the Greek. Synod 
on his return home, which is a faithful reflection of the impressions 
produced upon his mind during his sojourn in this country. The 
Report was first published in England with the original and translation 
on opposite pages, by the Greek Community in London, and that 
translation is here adopted. 

II. The report of the Conference, held at the palace at Ely, 
on the various differences between the Orthodox and Anglican 
Churches, is from the pen of the Rev. Frederic Meyrick, who was 
one of the interlocutors on the occasion, and is a most accurate 
résumé of an argument of upwards of seven hours’ duration. Besides 
the two Bishops, there were present, on the Greek side, the Archi- 
mandrite Stratouli of Liverpool, and Mr. Tymbas, who acted as 
the very able interpreter of the Archbishop ; and on the English side 
Mr. Meyrick and myself. This report appeared first in the annual 
report of the Anglo-Continental Society for 1870 from which it 
was copied inte the Colonial Church Chronicle of . .. . 

III. The series of letters from Dr. Pusey to myself, here published 
entire for the first time, state the impression produced upon the 
writer’s nvind by a conference between the Archbishop and himself, 
in the presence of Professor Stubbs, Mr. (now, Dr.) Bright, Mr. 
Medd, and myself on the English side, and of the Archimandrite 
Stratouli and Mr. Tymbas, as before, on the Orthodox side. This 
discussion was confined almost entirely to the question of the Double 
Procession: for the Archbishop had expressed himself so far satisfied 
with what he had heard from other representatives of the Anglican 
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Church,—especially the Bishops of Ely and Lincoln—on other points 
of controversy, that it was unnecessary to re-open those questions. 

Some of these letters have recently appeared, with the writer’s 
permission, in a paper which I have contributed to the second series 
of “The Church and the Age,” on the “Present Aspect of the 
Orthodox Greek Church towards the Churches of the Anglican 
Communion.” They are now printed complete, with the same 
permission, and after revision by the revered and beloved writer. 

IV. This Document has also appeared in “ The Church and the 
Age,” where the circumstances which called for it have been briefly 
narrated. During a brief visit to Bedgebury, my friend Mr. 
Beresford Hope and. myself took. the liberty .of expressing to the 
Archbishop our deep regret at the view which he and his Church 
took of the invalidity of our Baptism; which he had himself coun- 
tenanced by re-baptizing and re-ordaining a priest of the American 
branch of the Anglican Church. After long discussion, we were 
comforted to find that, while charging our form of Baptism, as now 
_ commonly administered by affusion, with such grave irregularity 
as to justify the iteration of the Sacrament, he still admitted its 
validity as conveying the Grace of Regeneration and the Gift of 
the Holy Spirit. This admission he was so good as to put in 
writing, at our earnest request, and for the general satisfaction of 
English Churchmen. 

V. VI. VIL. VIII. IX. These Documents speak for themselves, and 
call for no further remark than is suggested by the letter of the Greek 
Synod to the Archbishop of Canterbury, or rather, by the Arch- 
bishop’s answer to it,—which is not here given. It is a subject of 
deep regret to a large number of English Churchmen, that so formal 
a missive from the whole Greek Hierarchy in Synod assembled, 
should have been treated as a personal communication addressed to 
the Archbishop. But, as a set-off against this disappointment, it 
is a satisfaction that his reply, in his individual capacity, does not 
compromise, in any way, either the Suffragans of the Province, or 
the Church at large. 

G. W. 


WUHITSUNTIDE, 
1872. 


J, 


II. 


IV. 


VI. 
Vil. 


VIII. 


IX. 


TABLE OF CONTENTS. 


. Official Report of the Archbishop of Syros concerning his visit to 


Engiand . ° . 

Report of a Conference at on scons Palas ly, on oe Diffe- 
rences between the Churches . 

Results of a Conference at Christ Church, Oxford, on oe gabjock of the 
Filioque, in a Series of Letters from Dr. Pusey 

Statement of the Archbishop of Syros, in Vindication of Rem. eee a 
Priest of the Anglo-American Church 


. Address of the Eastern Church Association to oe Arenwiion of Syr0 


&e. 


Answer of the Ar chbenep of Syne to ihe haart 

Letter of Gregory, Patriarch of Constantinople, to the hrcubelep of 
Canterbury . ‘ 

Letter of the Synod of tie Greek Chur Bi i ae Ar dubishop of 
Canterbury 

Letter of the Eastern ‘Charen Leeann 2 the Pabeenn a Sy ey 
of Constantinople . - 5 5 5 a 2 ° 

APPENDIX. 


. Extracts from S. Cyril of Alexandria relating to the Double Procession 
108 
III. 
IV. 


Original Greek of No. 1V. above . 
Canons referred to in No. IX. above 
Form for receiving a Proselyte into the Russo- Greek Chor oh 


ee 
7 

15 
oS 
27 


27 
29 


30 
32 


34 


36 
37 
38 
38 


COLLECTION OF DOCUMENTS. 


I. Official Report of His Grace the Archbishop of Syros and Tenos on 
his Journey to England. Translated from the Original Greek. 


His Grace ALEXANDER Lycurcus, Archbishop of Syros and Tenos, 
has submitted to the Holy Synod of Greece the following brief but 
very interesting account of his journey to England :-— 

“‘ Having completed, by the Grace of God and with the blessings of 
the Church, my journey to England, and having now returned home, 
I feel it my sacred as well as my bounden duty to lay before the 
Holy Synod a. special Report upon this subject ; especially as the 
presence, in that country, of a Greek Archbishop has not only 
increased the religious fervour of my Orthodox countrymen and their 
holy zeal towards the Church, but has afforded an opportunity to the 
English people of manifesting towards our Eastern Orthodox Church 
extraordinary, and to me unexpected, feelings of honour and respect, 
which are well worthy of the greatest and most profound attention 
of our Hierarchy. All these I will briefly describe in their proper 
order, 

I left Syros with my suite on the 15th Dec., 1869, and taking the 
route vd Brindisi, we arrived at Liverpool on the 22nd of the same 
month. The Church of St. Nicholas, which I ‘was to consecrate 
there, not being then ready, the ceremony was postponed till the first 
Sunday in the new year, viz., the fourth of January. The ceremony 
was performed with all the Rites appointed by the Church, and in 
the midst of a large congregation of Englishmen and Greeks, and there 
were also present representatives on behalf of the Archbishops of 
Canterbury and York. The Holy Rite made a deep impression on 
all present, and several accounts of it appeared in the English news- 
papers. Besides Liverpool, we visited the other Orthodox Com- 
munities in England, in Manchester and London, performing Divine 
Service in both the Churches, and preaching the Word of God. The _ 
presence of an Archbishop and the proper performance of the Holy 
Ecclesiastical Rites, with due order and reverence, contributed 
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greatly to the increase of the religious feeling of all the Orthodox 
. Greeks resident in England, who on various occasions, both, collec- 
tively in their addresses, and individually, expressed their warm 
gratitude to me and to the Church of Greece, which had sent me. 
A favourable opportunity having thus presented itself, I bestowed 
particular attention on the spiritual condition and wants of the 
Orthodox Churches in that country; and believing that there are 
some matters in these communities which call for correction, I will 
submit to the Holy Synod a special Report on them. 

I will now proceed to deseribe briefly the kind feelings of the 
Christ-loving English towards me on behalf of the Eastern Church. 

It is needless, for me to point out to the Holy Synod a fact which 
has doubtless been known to it of old, that for a long time past the 
Anglican Chureh has cherished a particular feeling of sympathy and 
love for our Orthodox Church, and that frequently before the present 
time, as various opportunities have offered themselves, these feelings 
have been clearly and unmistakably expressed. But lately, this 
sympathy has been much more developed. ‘The principal cause of 
this has been, that many learned and eminent clergymen of the 
Anglican Church have applied the strictest investigation to the 
Eastern Church, and by their historical and critical writings have 
cleared away the dense fog of unjust suspicions against that Church, 
which have heretofore been excited, either by the ignorance or by the 
mutual jealousy, principally of the Latins, but also of many Pro- 
testants ; and the ancient holy and venerable beauty of our Church 
has shone out from the cloud of suspicions and misrepresentations, 
and has been recognized as pure and unchanged. These fresh 
investigations, and this more correct information, had been already 
made known every where throughout England, not only amongst the 
Clergy, but also amongst the most eminent laity, and the respect of 
this Christ-loving people towards our Church had been much excited, 
when an event occurred which, under Divine Providence, has tended 
much to increase the already warm sympathy of the Anglican towards 
our Church. The present glorious ornament of the Cicumenical 
Throne at Constantinople, the most Holy Patriarch, Gregorius VI., 
a man of venerable age, holding the first place in the Church of 
Christ establizhed amongst us, on account of his wisdom and sacred 
learning, his deep intelligence and great experience, and who has 
always shown himself an intrepid and steady defender of the rights 
of the Church in its external authority and influence, a man in short, 
both as regards the dignity of his station, and the manifold virtue 
and prudence of his character, has issued an Encyclical to all the 
Bishops dependent upon the Cicumenical Throne, directing them to 
instruct their Clergy to bury members of the Anglican Church 
when and wheresoever there should not be present any of their own 
~ Clergy. At the same time he despatched a patriarchal Epistle, in 
reply to the Archbishop of Canterbury, who had written to thank 
him for having sent the “ Great Protosynkellos” to attend the Con- 
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secration of the English Church at Constantinople. This Encyclical 
and the letter of His Holiness, the result of a sincere and enlightened 
Christian love, have filled with joy and exultation the entire Anglican 
Church, which was only waiting for a fit and proper opportunity to 
express still further her increased sympathy for us. It was for this 
reason, that, when it was announced that an Orthodox Archbishop 
had set foot in England, from one end of the country to the other, as 
if by electricity, all the English friends of Orthodoxy were moved 
as by one spirit, and hastened to give the fullest proofs of their 
respect for and sympathy with our Holy Church. Four days after 
our arrival in England, His Grace the Archbishop of Canterbury, by 
letter, expressed his great satistaction at our auspicious arrival, and 
at the same time stated, that he had appointed as our guide the 
venerable clergyman, the Rev. George Williams, a man of deep 
learning, a Philhellene as well as a friend of Orthodoxy, who has made 
two journeys to the East, and who has written and done much to 
promote the Union of the two Churches. At tbe same time, the 
celebrated Prime Minister of England, Mr. Gladstone, so great in 
learning, so full of faith, and so pre-eminent in virtue, was kind 
enough to invite us, through his brother-in-law, to his house, where 
he received and entertained us with great kindness. In a short time 
other invitations followed from various Bishops, viz.: the Arch- 
bishop of York, the Bishops of London, Lincoln, Ely, and Winchester, 
‘as well as from many distinguished Noblemen, viz.: the Marquis of 
Salisbury, the Earl of Glasgow, A. Beresford Hope, Esq., M.P., 
and others. Several dinners were given in my honour, the principal 
of which was that at the Jerusalem Chamber at Westminster, presided 
over by the Philhellenic Dean of Westminster, Dr. Stanley. At 
these dinners speeches were made, full of love and sympathy for the 
Orthodox Eastern Church. The speech of Dean Stanley, full of 
deep erudition and ‘“ Attic salt” was published in the English news- 
papers, and made a deep impression, as did also that of the Phil- 
hellenic and worthy Bishop of Lincoln, delivered at a dinner -at 
Nottingham on the day on which the Bishop Suffragan of that town 
was consecrated. Besides these speeches, many addresses were 
presented to us at various cities, as for instance at London, York, 
Liverpool, Manchester, Nottingham, Cambridge, Oxford, and also 
at Folkestone the day we left England. These addresses were 
presented sometimes by the Clergy, and at other times by the 
members of various Societies, such as the “ Society for Promoting the 
Unity of Christendom ;” ‘The Eastern Church Association,” and 
others; in all of which were expressed feelings of respect and love 
towards the Eastern Church, and a warm desire for near approach 
to, or union with it. To these addresses I made suitable replies. 
I can, if the Holy Synod should desire, lay before it copies of these 
addresses and my replies. I was frequently requested to attend 
various ceremonies of the Anglican Church, such as the Consecration 
of Bishops, Administration of the Sacrament of the Lord’s Supper, 
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Morning and Evening Services, &ec., and this because they were 
anxious that I might be able, from personal observation, to report to 
the CEcumenical Authorities of the Eastern Church, that in this, the 
Anglican Church, there existed an Ecclesiastical Order, totally 
different from the other Protestant Sects, and in conformity with the 
primitive Church. As a rule, then, as soon as I entered the 
churches, the whole Clergy, dressed in their sacred vestments, 
received me with great ceremony, and conducted me, whilst chanting 
various hymns, until I was seated on a chair placed near the Altar. 
Frequently, at the end of the service, both clergy and laity kneeling 
down, begged my blessing, which I gave in the words of the Apostle : 
“The Grace of our Lord Jesus Christ, and the Love of God, and the 
Communion of the Holy Ghost be with you all.” Sometimes 
Sermons were preached in the Churches in favour of the union of the 
Churches, full of love towards the Eastern Church, and so often as 
addresses were presented, the presenters, on their knees, begged my 
blessing, which I gave them. The celebrated Universities of Oxford 
and Cambridge were pleased to confer upon me honorary degrees, 
in the presence of a magnificent assembly ; the one named me a 
Doctor of Laws and the other a Doctor of Divinity. This latter 
degree is never conferred upon any one out of the pale of the 
Anglican Church. It was exceptionally conferred upon me, as on a 
former occasion, about one hundred and seventy years ago, it was 
conferred upon another Eastern Bishop, the Metropolitan of Philip-- 
popolis, on the occasion of his visiting England; and this was done 
on account of the especial respect which this University feels towards 
the Orthodox Eastern Church. I omit the various other honours 
which were conferred upon me during my stay in England, and will 
only mention the high honour in which they all culminated, I mean 
the condescension of Her Most Powerful and Most Gracious Majesty 
the Queen of Great Britain, in commanding me to appear personally 
before her. 

A few days before my departure from England, the Chief of the 
Anglican Hierarchy, the most Reverend the Archbishop of Canter- 
bury, hastened to invite me to visit him, having been hitherto pre- 
vented from receiving and entertaining me, owing to severe illness. 
His Grace received me with great emotion, and wearing his Archi- 
episcopal robes, and after having greeted and kissed me with brotherly 
affection, he led me into the chapel of his palace, where he per- 
formed a short service ; after which he expressed his great pleasure 
that my presence in England had tended in a great degree to inerease 
the warm love between the two Churches. The illustrious Prime 
Minister, Mr. Gladstone, was also pleased to express similar senti- 
ments in the highly complimentary letter which he addressed to me 
under date the 7th March, in the following words : — 

“T cannot help observing, that the presence of your Grace in this 
country has been productive of great good ; affording to us an oppor- 
tunity for the expression of good and friendly feelings, which, I am 
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most fully convinced, have been mutual, as well as for the purpose of 
removing many misunderstandings, and of advancing still farther the 
object of a brotherly approximation.” 

On my departure from England, I wrote to both these illustrious 
persons letters of thanks for the sympathy and the honours which, in 
my person, they had conferred on the Eastern Church. I also wrote 
similar letters to other eminent persons in England. 

That in England there exists an intense desire to effect some 
approximation, and if it were possible a union with the Eastern 
Church, I believe, cannot be doubted. The Anglican Church, 
although generally enumerated with the Protestant Christian commu- 
nities, differs, however, from them for the following principal reasons. 
The other Protestant sects, having shaken off the tyrannical rule of 
the Roman Pontiff, imagined that they were able to abolish at the 
same time the Hierarchical system established in the Church from its 
commencement, and to proclaim an universal priesthood according to 
the text “He hath made us Kings and Priests unto God and His 
Father.” Into this great error the Anglican Church fortunately did 
not fall. She, after having rejected the Pope, not only maintained the 
Episcopal system, but also the various traditions and customs of the 
Ancient Catholic Church. In this manner this Church attached her 
bark by a strong cable to the ship of the Catholic Church, whilst the 
other Protestants having cut this cable, drifted out to sea, and 
wandered away. Whilst, on the one hand, the other Protestant 
Churches, beginning with the principle of free inquiry, ended by 
centering every thing in the mere letter of the Bible—in the Anglican 
Church, on the other hand, there was gradually developed a feeling 
of reverence for religious ordinances, the depth and warmth of which 
are felt not only in the Church, but also in public as well as in social 
and in family life. The rulers of this people are deeply imbued with 
Christian sentiments. Many of them maintain chapels in their 
mansions, and have founded and supported many and various institu- 
tions for the purpose of education and charity. In this people we 
see the Churches of the Most High daily full of worshippers both in 
the morning and inthe evening. Nor are there wanting among them 
those who follow a monastic life, for there are monasteries not only 
for men. but also for women, the latter of whom are employed in 
nursing the sick and in providing for and protecting orphans, &e. 
The public education of youth is also conducted in perfect accordance 
with this reverential feeling of the English people. ‘The Universities 
also are not only not opposed to this deep reverential feeling, as fre- 
quently happens in other countries, but on the contrary they are first 
and foremost to bring into captivity every thought to the obedience of 
Christ. It is this feeling, which, according to my opinion, is the 
principal reason of the unexampled happiness of this country ; in it 
every thing is done in Christ. Is it therefore to be wondered at that 
a nation which has firmly established its whole life on this reverential 
feeling,—is it strange, I ask, that it has such a strong and invincible 
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leaning towards the ancient source, the nurse and champion of thie 
true faith in Christ, the Mother of the Churches ? 

But what is exactly this inclination of the English People 
towards the Eastern Church, and what other object have they in 
view ? I do not believe indeed that the union of the two Churches. 
can be the work of the present day. Besides, this union must not 
be closed mechanically, but truly and on full and complete persua- 
sion. It is therefore necessary, before such an union can be effected, 
that there should exist a similarity of opinions, which can only be 
expected to take place after a mutual and careful investigation and 
inquiry,—a matter which will require no little time. For the present, 
in order to prepare for this work of union, a friendly approximation 
of the two Churches, in the spirit of mutual love, is both possible 
and desirable. This is also the opinion of that profound thinker, 
Mr. Gladstone, as appears from the above quoted extract from his 
letter. It is a great and most distressing misfortune for all Christen- 
dom, that the former one and undivided Catholic Church has been 
split dogmatically, first into the Eastern and Western Churches, and 
afterwards into numerous other sections. It is moreover a still 
greater, a more grievous misfortune, that these various Christian 
Communities have become hostile, mutually opposing and clashing 
with each other. Must, therefore, the Christian world entirely and 
for ever despair that their mutual animosities will not some day 
cease ? If it is not possible at the present time that all should be of 
one mind, is it not possible for these various Christian sects to offer 
to each other the right hand of fellowship, leaving it to God alone 
to decide wherein they are not “like minded,” according to the Holy 
Apostle (Philip. iii, verse 15)? I think that this most desirable 
Christian work, so abounding in true charity, can only be practically 
brought about between the two Churches in question, that is to say, 
the Orthodox Eastern and the Anglican. For, on the one hand, the 
Roman Church has always adhered to that old and intemperate 
anti-Christian claim of unrestrained rule over the Churches, as “ the 
lord over God’s heritage” (1 Peter v. 8)—a pretension which has 
forced her to promulgate the impious dogma of the Infallibility of 
the Pope. The Protestants, on the other hand, regarding Christen- 
dom, not as a Church, the Head of which is Christ, and the members 
all true believers in Him, and therefore subjected to the Canonical 

ecessors of the Apostles; but as a principle or idea, they 
are not only indifferent to any union, without which the foundation 
_ and preservation of every Church is impossible, but are generally 
opposed to every attempt at the same ; although our Lord Jesus 
Christ before His death prayed His Heavenly Father for those who 
believed in Him “that all might be one.” As a proof of this we 
lately find the sects, who are called in England Dissenters, that is to 
say, those Protestants who do not belong to the Anglican Church, 
have protested against the Anglican Church, because it has offered 
the right hand of fellowship to a Bishop of a Church which they 
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assert “to be more corrupt than that of Rome.” This fellowship of 
the two Churches will not only conduce to their preservation, but 
will establish for the remainder of Christendom a common standard 
of fellowship and, God willing, of union, This approximation consists 
in the recoguition by each Church of the other as a Christian Com- 
munity, having the same Lord and the same hope of salvation, and 
in the exhibition, from time to time, of proofs of mutual love, by 
intereommunication between the Bishops of both Churches, and by 
the grant of certain simple privileges to the members. As, for 
instance, His Holiness the Patriarch has given directions that 
Christians of the Anglican faith should be buried by our Priests in 
the absence of an Anglican Priest ; so may other similar privileges 
hereafter be given. ‘Thus means might be found to grant permission 
that English children should be baptized by the Priests of* the 
Eastern Church, where there are no Anglican clergy, &c. This 
approximation, as stated before, will only tend to facilitate the work 
of a true_and complete union. 

Perhaps, at the outset, this great and God-lovirg work may 
appear to some difficult, if not impossible, owing to the differences 
which exist between the two Churches, but the more the scheme is 
ventilated the more the hope is increased, that these differences will 
be smoothed away. It is true that the English people remain firmly 
fixed in what they have once received, the English Hierarchy has 
firmly adhered to the Thirty-nine Articles, which from the time of 
Elizabeth till the present day have formed the pre-eminent con- 
fession of faith of the Anglican Church ; but it is also equally true, 
that the English people has an innate and pure love for truth, and 
once convinced of the same will not continue in the observance of 
things which in other times circumstances—and notably the re- 
lations between the Anglican Church and that of Rome—may have 
rendered necessary. It is chiefly from this cause that there has 
become gradually developed in the bosom of the Anglican Church an 
intense inclination towards the Ancient Church, even though in 
many respects it is at variance with her celebrated Confession of 
Faith, contained in the Thirty-nine Articles. Indeed, for some time 
past, a very numerous section of the Anglican Church, called the 
Ritualists, yearning after the primitive Church, has already resumed 
many of its rites and uses, customs which are either directly or 
indirectly departures from the Thirty-nine Articles, such as the use 
of ornate Ecclesiastical-vestments, of candles, the making the sign of 
the Cross, the confession to priests, and the like. This party, which 
includes in its bosom not only a large portion of the people, but also 
many of the upper classes of the community, is becoming every day 
more numerous and influential. An apprehension lest this tendency 
towards ceremonialism should eventually throw these Christians into 
the arms of the Romish Church is, humanly speaking, one of the 
causes which strongly induce towards an union. 

With regard to the differences which separate the two Churches, 
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I have spoken at length with various theologians, and particularly 
with two of the most learned and eminent, viz., with that profound 
thinker and most worthy man, the Bishop of Ely, and with Dr. 
Pusey, the famous Professor of Divinity at Oxford. From what I 
have been enabled to gather from these conversations and inquiries, 
which jasted many hours at a time, it will not be a difficult matter to 
arrive at a satisfactory conclusion, as far as regards the Sacrament 
of the Holy Eucharist, the number of the sacraments, the invocation 
of saints, the reverence to the Holy Pictures, and other similar 
matters. But the well-known addition in the Creed of the word 
Filioque (and from the Son) presents a serious and confesscdly 
formidable difficulty. The English theologians on the one hand 
acknowledge that this addition is unfortunate, and that some unknown 
hand has put it into the Creed ; but still they very much hesitate to 
expunge it, fearing lest by so doing the consciences of men may be 
troubled, and may then begin to doubt respecting other dogmas of 
the Church. They accept, indeed, the Monarchia in the, Trinity, 
and that the Holy Ghost proceeds eternally from the Father alone, 
but say that He proceeds also from the Son, meaning in the progress 
of time, at His mission ; they ask whether, if the Anglican Church 
gave such an explanation it would not be considered satisfactory ? 
It was not certainly for me to anticipate the answer of the Church 
to this question. 

Wishing to return hither, I thought it necessary to prefer the 
route by way of Constantinople, so as to enable me to submit all 
these matters to His Holiness the Cicumenical Patriarch: Firstly, 
because many Englishmen begged me earnestly to do so, and 
secondly, because I myself feit it most warmly to be my duty to 
express my gratitude to this venerable Head, who, by his own acts, 
had principally called forth on the part of Englishmen the un- 
expected honours which had been bestowed in my person on the 
Eastern Church. His Holiness was filled with joy at all that had 
taken place, and approved and blessed my conduct in England. He 
also gave me the pleasing promise that he would write a letter of 
thanks to His Grace the Archbishop of Canterbury, for all the 
honours which I had received there as a Hierarch of the Orthodox 
Eastern Church. In the same spirit I found not only the Holy 
Synod near His Holiness, and all the Clergy of the Mother Church, 
but also the whole Orthodox Church full of enthusiasm at what has 
been done, and looking forward with eager expectation and hope for 
an union, and all the addresses which have been made to me, both in 
public and private, by the Clergy and Laity of the Orthodox cities 
through which I passed, such as at Varna, Constantinople, Mytelene, 
Smyrna, &e., are also full of this spirit. Convinced that the Holy 
Synod, after the perusal of this statement, which with all due respect 
I submit to it, will approve and sanction my conduct in England, and 
will also forward a letter to His Grace the Archbishop of Canterbury, 
thanking him for the honours bestowed in my person on the Orthodox 
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To 


Eastern Church in general, and especially on the Chureh of Greece 
to which I belong, and which sent me, 


I am, 
Your most obedient, 
> ALEXANDER,’ 
Arcbbishop of Syros and Tenos. 


Il. Abstract of a Conference held at the Palace, Ely, on Friday, 
February 4th, 1870, between the Archbishop of Syros and Tenos, 
attended by the Archimandrite Stratulis and Mr. Tymbas, members 
of the Orthodox Eastern Church, and the Lord Bishop of Ely, 
attended by the Bev. George Williams and the Rev. F. Meyrick, 
members of the Church of England. 


Tue Archbishop of Syros began the discussion by stating that, in 
his opinion, the two Churches were essentially agreed in basis, but 
there were points on which they differed, which he classed under 
three heads :— 

1. Things to be corrected. 

2. Things to be discussed. 

38. Things to be tolerated. 


Es 


On being asked what things he ranged under the first head, he 
replied, that there was but one, namely, the doctrine of the Procession 
of the Holy Ghost. The doctrine of the Church of England respect- 
ing it must be corrected before there could be any hope of union 
between the two Churches. 

After some discussion, in the course of een the Bishop of Ely 
represented to the Archbishop that the Church of England held the 
povapxia, while holding the Procession from the Father and the Son, 
the Bishop of Ely said,— 

The Church of England a ets that the Filioque should have been 
inserted in the Creed without lawful authority. If it were res integra 
it would not now be introduced; but we claim that it may be retained, 
as it may be rightly explained. 

Archbp. The dispute on the Fvliogue was the cause of separation 
between the Latin and Eastern Churches. We cannot therefore, at 
the request of a friendly Church, admit that it may be retained in 
the Creed, however it may be explained. 

Bishop. We believe that we do not differ essentially in doctrine ; 
our difficulty is, that we cannot give up what is now in our Creed. 
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Archbp. We cannot give up the originai Creed. We cannot allow 
any thing to be taken from it or added to it. 

Bishop. The paper which I hand to you states the doctrine of the 
Church of England on the Procession. 

Archbp. (having read it). It is the same as our doctrine. Eter- 
nally, *we hold that the Holy Ghost proceeded only from the Father ; 
in time, we admit that He proceeded from the Son by means of 
méuais [i. e. Mission ]. 

Bishop. These three passages of S. Epiphanius justify the expres- 
sion éx Tod viod [from the Soni. 

Archbp. They apply to the Procession in time, or, if they do 
apply to the Eternal Procession, they are but the opinion of one 
Father. The Creed contains the judgment of the Church in Council, 
from which the Orthodox Church cannot swerve. 

Bishop. We donot ask the Orthodox Church to change its wording of 
the Creed ; our demand is that you should acknowledge that we may 
use our expression in an Orthodox sense, just as Orthodox Greek 
Fathers have used it. 

Archbp. Is it impossible to expunge the words é« rod viod [from 
the Son], from the Creed ? 

Bishop. We, who are here assembled, are not in a position to 
answer such a question. 

Archbp. Could a Synod of Bishops do it ? 

Bishop. A difficulty arises thus. We hope that some of the 
Latin Churches may cast off their corruptions in doctrine, and the 
Supremacy of the Pope, and be reunited with us. To change the 
Western form of the Creed would prevent all hope of such reunion; 
and we do not regard the change as necessary, because we hold the 
words to be explicable in an orthodox sense, and the doctrine ex- 
pressed by the words so explained to be sound. 

Archbp. Either our view is right or wrong. If right, it must be 
accepted as a condition of union. 

Bishop. We entirely agree in the doctrine of the povapyia. We 
differ in language. The unity which we seek being not an absolute 
identity, but a communion and fellowship, in which we may be sub- 
stantially united ; we do not think that it ought to be hindered by 
the fact that this doctrine is differently expressed by the two 
Churches. ‘ 

Archbp. It is an essential point. The Orthodox Church requires 
the words to be removed from the Creed before there can be inter- 
communion. 

G. Williams. Would it satisfy the Orthodox Church if, while 
retaining the words é« rod viod, we nevertheless anathematized the 
doctrine of two dpxa/, in a form of anathema drawn up by yourselves ? 

Archbp. No. Any one proposing union with a Chureh holding 
the Filioque, though only in form, would lose his reputation for 
orthodoxy ; and, besides, there cannot be union without identity of 
creed, 
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Bishop. Without identity of faith, certainly ; but with identity of 
faith, cannot there be communion as between sister Churches ? 

Archbp. The Orthodox Church cannot officially acknowledge any 
Church which holds the Ftlioque; although, as individuals, we,— 
the Patriarch of Constantinople, myself and others,—knowing the 
Church of England to be sound in faith, are glad to do all in our 
power to bring the Churches together in feeling and practice. 

Bishop. We must then leave this question ; tor we do not see our 
way towards rejecting the Filioque. We must be content to cherish 
mutual charity. But let the Orthodox Church understand that our 
doctrine on the povapyxia is essentially the same as hers. 

Archbp. 1 know that the Church of England is orthodox. Her 
doctrine is sound. Like us, she holds the povapyia. Whereas Rome 


holds two dpxai. I will talk to the Patriarch of Constantinople and ~ 


write to the Patriarch of Jerusalem. I will try to stir up the desire 
of union among the people, and I will explain to the Holy Synod that 
the Church of England is orthodox in doctrine, holding the wéuys 
from the Son and the povapyia. 

Bishop. Is the statement of our doctrine, which has been placed in 
your hands; in your judgment orthodox ? 

Archbp. It is, supposing that the latter part refers to the és. 
I pray that this point of difference between two sound Churches may 
be done away by the mercy of God. 

Bishop. We join in that prayer. 


il. 


Archbp. We now come to our second heading—Subjects to be dis- 
cussed by us with a view to mutualexplanation. They cons:st of the 
following :— 

1. The number and form of the Sacraments. 

2. The doctrine of the Eucharist. 

3. The position of the Priesthood and the second Marriage of 
Bishops. 

4, The Invocation of the Saints and Prayers for the Dead. 

5. The use of Icons and the acceptance of the Seventh Council, 

With regard to the first point, the Orthodox Church holds that 
there are many Sacraments, that their number was indefinite, but that 
they are not all necessary to salvation, There are two Sacraments 
necessary to each man, namely, Baptism and the Holy Eucharist ; and 
two more which are necessary for the good of the Church, namely, 
Orders and Marriage. 

Bishop. Our doctrine of the Sacraments is thus laid down in the 
Catechism. 

Archbp. (Having read the latter part of the Catechism.) We are 
agreed as to the nature of a Sacrament. The question is as to thy 
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number of the Sacraments. We agree that Baptism and the Holy 
Eucharist are Sacraments. The Orthodox Church holds that Me- 
tanoia, [Repentance], Confirmation, and Unction are also Sacra- 
ments. The first of these is required to restore people to their 
baptismal state, and is therefore considered as almost part of the 
first Sacrament, Baptism. 

Bishop. We hold that there are only two Sacraments which are 
necessary for salvation. Other ceremonies may be called Sacra- 
ments, as Marriage, Confirmation, &c. We believe grace to be given 
in them, but we do not regard them as Sacraments necessary to 
salvation. 

F. Meyrick. Would our practice of the Bishop’s laying on of hands 
in Confirmation be regarded as sufficient, without the ceremony of 
anointing ? 

Archbp. I cannot say what decision might be come to on that point. 

fF. Meyrick. Is the Sacrament of Unction regarded as necessary ? 

Arehbp. No; it is a voluntary practice, which many dispense with 
altogether. I have myself been anointed only twice’. Unction may 
be used for the whole as well as for the sick, and it differs altogether 
from the Roman practice of anointing the dying. JI am surprised at 
the omission of Unction in the English Church, as it is clearly com- 
manded by Seripture. 

Bishop. It is probable that it was not retained on account of the 
abuses which had grown up round it in the Latin Church. 

Archbp. As to the two other Sacraments which are necessary to 
the continuance of the Church—Holy Orders and Marriage—we are 
substantially agreed on the subject of Holy Orders ; as to Marriage, 
which is the foundation of society, and on which the maintenance of 
the Church too depends, we regard it as a Sacrament in which grace 
is given. 

Bishop. We hold that grace is given-in it to those who are rightly 
disposed. With other ceremonies it may be called a Sacrament, 
though not in so high a sense as Baptism and the Holy Eucharist. 

Archbp. On these things we are substantially agreed. Next, as to 
the form of Baptism. ‘Threefold immersion was the custom of the 
early Church. Rom. vi. 4 is only thus explicable. 

Bishop. Ymmersion was the original custom ; but, possibly on 
account of the climate, the northern nations have exchanged it for 
affusion. This is the case in parts of the Eastern Church, as- North 
Russia, Servia, and Montenegro. The rude in the rubric of the 
Church of England is that of immersion. 

Archbp. If affusion is used in Servia it is an abuse. I found the 
same in several instances in Syros, and at once corrected it. 


? This is the only error I detect in this very accurate report of a conference 
which lasted more than seven hours, and was carried on through an interpreter. 
What the Archbishop really said was that he had only administered the Sacrament 
of Unction twice; and the Archimandrite Stratuli stated that he had done it 
searcely more frequently.—G. W. 
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F. Meyrick. But in these large districts of the Eastern Church 
affusion is the rule, not merely an occasional abuse. 

Bishop. The following letter from Mr. Denton states the Servian 
practice. 

Archbp. It is an abuse. It is not allowed by Constantinople. 

G. Williams. Would the Servians thus baptized be re-baptized ? 

Archbp. It is quite a question. 

Bishop. We allow that immersion is the most ancient and the most 
correct form, but we do not regard the present form as invalid. 

Archbp. The Seventh Canon of the Second Council declares three 
immersions necessary. 

Bishop. Because the Eunomians, immersing once, symbolized 
thereby a heresy which denied the Trinity. The Canon shows the 
practice of the Church, but does not require that that practice should 
be constantly followed. 

F’. Meyrick. What the Canon condemns is single immersion, not 
affusion. Which does the Orthodox Church regard as most impor- 
tant, that the child should be immersed instead of affused, or that 
whether immersion or affusion be used, it should be performed three 
times ? 

Archbp. Affostot three times is better than once ; but it is yet 
imperfect. 

Bishop. The form by immersion is better than the form by affu- 
sion ; it would be well if it could be restored. 

I’, Meyrick. Immersion cannot, affusion can, be administered in 
churches in cold climates ; and hence probably the origin of affusion. 
Is it not better that a Sacrament should be reverently administered 
in a church than in private houses ? 

Archbp. Certainly ; but it might be administered in churches if 
warm water were used ; and if not, let it be done in houses. 


The Doctrine of the Holy Eucharist. 


Archbp. In this Sacrament a miracle takes place similar to that of 
the Incarnation. By the operation of the Holy Ghost, the true Flesh 
of Christ crucified on the Cross is united with the Bread, and the true 
Blood of Christ shed on the Cross is united with the Wine. Thus 
transubstantiation takes place in this Sacrament. In the Incarnation 
the two natures were preserved unconfused. In the Eucharist the 
Church has not defined how far the properties of the outward and in- 
ward parts are preserved entire to each. 

Bishop. After consecration, we believe that the Body and Blood of 
Christ are received by the faithful. The following is the statement 
of our Catechism. 

Archbp. (having read the part of the Catechism pointed out, and a 
discussion of considerable length between the Bishop and himself having 
ensued). My individual opinion is, that the Bread remains Bread> 
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in the, mouth, and the Wine remains Wine in the mouth ; but that, 
at the same time as we receive them, we receive the whole body 
of Christ. Others have taken up the opinions of the Latin Church, 
and rolled them into our Church. The question is not authoritatively 
settled. ; 

G. Williams. We do not dispute the doctrine which you have just 
enunciated as your own personal belief. Our Reformers were burnt 
because they would not acknowledge that the original elements were 
destroyed in the Sacrament. 

F, Meyrick. When does the Orthodox Church hold that the tran- 
substantiation takes place ? 

Archbp. At the consecration. 

F’, Meyrick. When did the word “ transubstantiation” first make its 
appearance in Greek Theology ? 

Archbp. In the twelfth century, 


The Priesthood. 


Archbp. Does the Church of England regard the Priest as the 
representative of the people, or as standing between the people and 
God? 

_ Bishop. He offers the prayers of the people to God ; and he also 
bears God’s commission to the people. 

Archbp. Good. 


Marriage of the Clergy. 


Archbp. The validity of English Orders has been questioned on 
account of the second marriage of some Bishops. St. Paul forbids the 
second marriage of Bishops. 

Bishop. The meaning of the passage is not determined. — St. 
Chrysostom explains it otherwise. 

Archbp. Second marriage is also forbidden by a Canon of the first 
Council ?. 

Bishop. Canons of discipline-have not the same force as Canons of 
doctrine. The first may be only local and temporary. 

Archbp. The Canon shows what was the sense of the Church as 
to the meaning of the text of Holy Scripture. And Priests ought to 
be spiritual enough to abstain from second marriages. 

F. Meyrick. Why are the Bishops in the Orthodox Church 
unmarried ? 

Archbp. Down to the sixth century they were married. Their 
marriage was then forbidden. This was partly to check nepotism, 
partly as a concession to Rome, which the Orthodox Church wished 
at the time to please. It was ordered by the Quinisext Council, 


2 Tt would have been well if the Archbishop had indicated the particular Canon 
to which he referred.— G. W. 
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Canon 6, that the Clergy should be married before Ordination. We 
know that all the Fathers were married men. 


Invocation of Saints. 


Archbp. The mediation of Christ is not to be confounded with the 
mediation of the Saints. The Apostle writes to his fellow-Christians : 
** Pray for me.” The Church asks the prayers of the Saints in a 
similar way. 

Bishop. We understand that the Orthodox Church distinguishes 
between the mediation of Christ and that of the Saints. But we 
object to the invocation of Saints, because, 1. We see no example 
of prayers to the dead in Holy Scripture. On the contrary, St. 
Paul and St. Barnabas and the Angel in the Book of the Revelation 
forbade worship being offered to them. 2. We see no example of 
prayers to the dead in the first four centuries after the Christian era. 
3. We see that the practice has degenerated into great superstition. 

Archbp. 1. The reason why Paul and Barnabas forbade it was 
that the people wished to deify them. In the Book of the Revela- 
tion it is only rpooxtvyots which is forbidden; that is, the sort of 
worship which must be offered only to God. 2. Origen, Gregory 
Nazianzen, and Basil, prove that the Church practised invocation. 
3. I can understand the jealousy of the English Church, from having 
myself seen, with reprobation, the superstitious practice of the Roman 
Church. 

Bishop. The passages referred to in Origen, Gregory Nazianzen, 
and Basil are not such as to prove that the invocation of Saints was 
the practice of the Church in their day. And we do not believe 
that the distinction between zpooxvvyors and other forms of worship 
can be drawn by the mass of the people. 

F, Meyrick. The passage from Gregory Nazianzen is spurious. 

Archbp. No, it is genuine. 

F’. Meyrick. The passage refers to Cyprian and Justina. It is 
retained by the Benedictine Editors as genuine, but it is proved by 
Tyler to be spurious. 

Archbp. Of all the Saints we reverence most the Virgin. She is 
the most precious part of humanity. We strengthen our faith in the 
Incarnation by honouring her. 

Bishop. We do not see in history that faith in Chae has been 
preserved and quickened by the excessive adoration of His Mother. 

Archbp. Where the love of the Virgin dies out, scepticism 
generally takes its place. 

Fr, Meyrick. May not that scepticism be the result, by antagonism, 
of excessive reverence paid to her ? 

Archbp. We do not think so. 

G. Williams. It is from reverence to our Lord that we do not 
invoke the Virgin and the Saints, but we are not wanting in 
respect towards them. 
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Bishop. We desire the Archbishop to understand that we hold the 
Blessed Virgin highest of all women, in respect and honour, as being 
the instrument through whom the Incarnation was effected. 

Archbp. The Orthodox Church considers the Immaculate Con- 
ception to be blasphemous. It destroys the doctrine of the Incarna- 
‘tion. 

F. Meyrick. When were invocations first introduced into the 
Church ? 

Archbp. In the fourth century. It is proved by St. Chrysostom’s 
Commentary on the Epistle to the Corinthians. 

Bishop. In what part of it ? 

Archbp. I will send you the passage*®. There is a similar passage 
in St. Basil, “On the Forty Martyrs,” which I will also send. 


Prayers for the Dead. 


Archbp. What is the practice of the English Church with regard 
to praying for the dead ? 

Bishop. It is not forbidden in respect to the faithful departed ; 
that is all that we can say in the direction which you would desire. 
It is not ordered, or encouraged, or generally practised. 

G. Williams. The practice was lost on account of the abuses con- 
nected with the Latin doctrine of Purgatory. 

Archbp. To be perfect you must go back to the full practice of the 
Church before the fourth century. 

F’. Meyrick. That is a principle which the Church of England 
would willingly see applied to all Churches alike, and to all doctrines. 


Icons, Relics, and the Seventh Council. 


Archbp. The whole man must be sanctified. His senses must 
have their object as well as his affections, sentiments, and thoughts. 
For this reason Icons were introduced for the eyes, as music for the 
ears, and incense for the smell. There was a latent spirit of 
abstraction or rationalism in the first centuries which prevented that 
exhibition of feeling which afterwards showed itself in the use of 
Icons. This is shown by St. Jerome against Vigilantius. 

Bishop. We believe it was not one evil element, but that it was 
the general and healthful sentiment of the Church which was opposed 
to the use of Icons. In the Church of England we do not object to 
pictures or figures, but to the worship of them. 

Archbp. The Seventh Council saved the Church from that spirit 
of abstraction which would have made the faith a mere philosophical 
view to be held only in the schools. 

Bishop. Apart from the matter promulgated by it, we have this 

3 During the whole of the subsequent period of his stay in England, the Arch- 


bishop was in possession of my copy of the Sr (Field’s Ed. in the Oxford 
Biblioth. Pat.), but the passage was never produced.—G. W. 
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objection to the Seventh Council. Councils, to be general, must be 
accepted by the Church at large ; but this Council was not so accepted. 
It is a disputed, not an undisputed Council. The Council of 
Frankfort was called to oppose it, and its decrees were not accepted 
by France, Germany, or England. 

Archbp. It was guided by the Holy Spirit, and saved the Church 
from Rationalism. 

Bishop. It cannot in that way be proved to be a General Council. 

Archbp. 'The respect entertained for Relics is shown in the account 
of St. Polycarp’s martyrdom. ; 

Bishop. But in reference to that very event the Church declared 
that it was impossible for Christians to leave the worship of Christ 
and to worship the relics of men. 

G. Williams. It is the abuse of the reverence and respect paid to 
Icons and Relies which has created our dislike of the practice. 

Bishop. It is impossible for uneducated people to make distinctions 
which can be made by theologians and educated persons. 

Archbp. Forty years ago there was much superstition in this 
respect which has now disappeared. I have had an Icon taken out 
of my own church, and have put a stop to offerings being made to it, 
and I have had many Icons which were supposed to be miraculous 
taken out of private houses, and brought to my residence, where I 
have retained them until the idea of their performing miracles had 
passed away. 


Conclusion. 


Archbp. When I return to Greece I will say that the Church of 
England is not like other Protestant bodies. I will say that it is a 
sound Catholic Church, very like our own; and I trust that by 
friendly discussion, union between the two Churches may be brought 
about. 

Bishop. I desire to assure the Archbishop that there is a strong 
desire in the English Church to bring about union with all true 
Christians, and especially with the Venerable Orthodox Eastern 
Church. 


III. Results of a Conference at Oaford on the subject of the “ Filioque” 
in a series of Letters from Dr. Pusey. 


LETTER 1. 


CuRiIst CHURCH, OXFORD. 
Sexagesima Sunday, 1870. [February 20. ] 
My pearest FRIEND,— 
I caimot say how the Archbishop has disappointed me. He has, 
as far as in him lies, crushed the hopes of thirty-five years, We 
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disavow the heresy, which their forefathers imputed to the Milioque. 
He alleges no new ground, but requires us still to reject our faith, if 
we would be in communion with them. He gives us nothing instead. 
Although none can understand the Being of God, Three in One, 
until they are admitted to the Beatifie Vision, yet we understand the 
mode of His existence, Father, Son, and Holy Ghost. 

By denying us the bral ooe Vie [through the Son] he would take 
from me my conception of God. I should have to cease to believe 
in God, as I have believed in Him, since I knew of His existence. 
Of course I would sooner be burnt. It may be of use, that he should 
know of this strong conviction of some of us. 

I fear that this attempt of reunion with Greece will only be a 
ground of fresh discord and division among ourselves, and will tend 
to the break up at least of those who most love them. 

* * % * * * * 

P.S. As the Archbishop puts it, it is a serious difference of faith, 
as to the Being of God, which is much graver than any thing which 
we have against the Roman Church. If he really represents Greece, 
I should have to withdraw from the Eastern Chureh Association. 


LETTER: 2. 


Sexagesima Sunday, 1870. [February 20.] © 


It did not occur to me to ask the Archbishop whether the mention 
of God the Holy Ghost as the Third in Order of the ever Blessed 
Trinity did not involve the da tod Yiot [through the Son]. 

If this Order expresses the mode of Being of the Three Persons 
(and the order is our Lord’s as our Baptismal Creed), then the eternal 
dia Tod Yiod [through the Son] seems t2 me inevitable, that the oteta 
[substance | of the Father, being eternally communicated to the Son 
by Generation, is continually communicated through the Son by In- 
spiration. For in the order of the Divine Being, though not in time, 
the Son exists prior to the Holy Ghost. 

As there can be no priority in time or dignity in the Three Persons, 
there seems to me to remain no way in which the words “ baptizing 
them into the name of the Father, and of the Son, and of the Holy 
Ghost” can be understood, except of the mode of their Being, nor 
any conceivable priority, except that which is expressed by the dud 
tov Yiod [through the Son]. 


LETTER 3. 


Monday, February 21, 1870. 
One thing more strikes me to ask the Greek Archbishop, if you 
would ask it. It can be proved that St. Cyril of Alexandria used the 
expression é« tov Yiod [from the Son] over and over again. There 
can be no question that such passages are not interpolated. My son 
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has collated many of them with MSS. of Greek Scribes. There is 
no deviation. Take, e. g. the words idoy Avrot Kat év Aira Kai e& 
Atrod 76 Lvedua éore [the Spirit is His own and in Him and from 
Him], which occur in Proph. Min, p. 227 and the like of which occur 
again and again in St. Cyril’s Commentary on St. John. My son has 
looked at all the passages quoted in Petau de Trin. Opp. ii. p. 369, and 
says that five at least out of the eight are in MSS. written by Greek 
Scribes. Now the question which I wished to ask is, “ Would they 
renounce the Communion of St. Cyril because he used this language ? 
If not, why ours?” St. Cyril gave his life to the defence of the 
faith in the Niceno-Constantinopolitan Creed. Why is it to be ima- 
gined that he contravened it in this ? 

My son tells me that in 1859 he was admitted to see the patriarch 
of Alexandria, and that he said, “‘ We too believe that the Holy 
Ghost is the Spirit of the Son.” Being in the patriarchal library 
with nothing else to do, my son collated a fifteenth century MS. of 
the patriarch’s. He found there the words which Petau quotes from 
the Cap. 34. Thes. p. 345, in capite—6ru ék ris otaias Tod Ilarpdos Kat 
Tod Yiod 76 Uvedya 76”Aytoy [for the Holy Ghost is of the substance 
of the Father and the Son] and the rest of the passages. It is not 
the question, as the Archbishop put it yesterday, about the autho- 
rity of one or more Fathers against the Church ; but whether the 
use of doctrinal language which was also used by great Fathers of the 
Greek Church is to be a ground for refusing to admit us to 
Communion. 

If so, the sooner we break off all negotiations or attempts at recon- 
ciliation, the better—sad though it would be. 

Would it be of any use to have passages transcribed, which have 
been verified by MSS. written by Greeks, and to ask the Patriarch 
of Constantinople if the use of this language is a bar to intercom- 
munion? 


LETTER 4. 


Monday, February 21, 1870. 


Our anxiety to retain the Filioque in the Creed rests on the 
conviction that if we parted with it, we should lose the faith ex- 
pressed by the 6:4 tod Yiod [through the Son] with which we believe 
it to be identical. Since we believe the Movapyéa [ Monarchia, i. e. 
Unity], and should reject as a heresy the procession of the Holy 
Ghost from the Father and the Son as ’Apyat [ Principles] our belief, 
expressed by the Filiogue can be no other than that expressed by 
the Greek Fathers by the words 6:4 rod Yiod [through the Son]. If 
then we were to part with the word Filioque, and not substitute the 
da Tod Yiod [through the Son] which the East too could not do, we 
should part with our expression of the faith in the Eternal Procession 
of God the Holy Ghost 8a rod Yiod [through the Son], and the 
English Church would in time become heretical. For it would come 
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to think of the procession of God the Holy Ghost as only the réumus 
[ Mission ] in time. 

But we could explain that we believe that the Father is the yyy 
kal dpyy maons THS OcorHTos, SnAovett Tov Yiov kat rod [vevmaros ‘Ayiov 
[the fountain and principal of the whole Deity, viz., of the Son and 
of the Holy Ghost]; and that the Holy Ghost hath nothing from the 
Son, which the Son hath not from the Father; but that the Son 
mavra brdpxovtos doa Kat 6 Iarip, diva povoy rod etvar Taryp [hath all 
that the Father hath, save only the being Father] it must needs be 
that é« rHs otaias rod Ilatpds Kai Tod Yiod (éort) 7d Hvetpa rd “Ayiov [ of 
the substance of the Father and the Son (is) the Holy Ghost]. 
(St. Cyril Alex.) 

We wish also to secure ourselves against the heresy which St. 
Epiphanius rejects under the term od ovvddeAdos [not co-brother ], 
and to say what he says, éx tis aitns ovalas Harpos Kat Yiod, Tvedua 
"Ayvov [the Holy Spirit is of the same substance of the Father and the 
Son] (Ancorat. ¢.7); or St. Cyril of Alexandria, etrep éorl rod @eod kai 
Tlarpos kat pry Kal Tod Yiod 7d otawwdas e€ audoty, etrovv éx Tlarpds dc 
Yiod rpoxéopevoy Ivetpa [if the Spirit be of God and the Father, 
and also of the Son, as essentially of both, then is He poured forth 
from the Father through the Son] (de Adorat. i. p. 9). 


LETTER 5. 
CHRIST CHURCH, OxForRD, 
March 10, 1870. 
My prarest FrIEND,— 

I send you the passages from St. Cyril. My son has, as I have 
said, verified many by MSS. by Greek Scribes. The passage 
from “ De recta fide,” 76 é& airod re kal d¢ avdrod, ascertained to be St. 
Cyril’s by the contemporary Syriac translation of Rabbulas, Bishop 
of Edessa, ought to be decisive as to the lawfulness of using the ex- 
pression, which is all which we have to contend for. — 

I wish you would put them together in a letter to the Patriarch 
of Constantinople, and print it in one of the “ Hastern Church 
Association Papers.” It would be good for our own people. For I 
fear lest heresy should spring up through these negotiations with 
the Greeks. 

The idea was, I think, to send them to the Greek Patriarch, 
disavowing any wish that they should conform themselves to the 
Latin type, but as claiming that that should, in case of reunion, be 
tolerated in us which was so explicitly and reiteratedly said by 
their great Father,—the greatest mind, I suppose, that they ever had, 
and this, while defending the faith in the Divinity of the Holy Ghost. 

God be with you. 

Yours affectionately, 


Bb. BSP. 


[N.B. These passages are given in the APPENDIX, No. I.] 
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IV. Statement of the Archbishop of Syros, in vindication of the 
rebaptism of an Anglican Priest. 


The Orthodox Eastern Church, holding it as a ruling and foremost 
principle, to preserve inviolate whatsoever she has received from the 
Holy General Councils, suffers no change or alteration to be made, 
either in the doctrines or in the very forms of the Holy Mysteries ; 
consequently, since by the Seventh Canon of the Second General 
Councii it is enacted that every baptism which is not performed by 
trine immersion is invalid, whensoever members of other churches 
come to her Communion, it is ber practice to ask them, whether they 
have received the perfect baptism by trine immersion; and if they 
profess that they have received such baptism, she receives them only 
by anointing them with the ointment (i. e. confirmation), but if not, 
she baptizes them by trine immersion. Alexander, Archbishop of 
Syros and Tenos, following this custom, baptized the American 
T. K. coming to him of his own accord, and professing that he 
regarded the baptism which he had received as null, and seeking 
consequently the perfect baptism; but is it then just to select this 
simple act as evidence of lack of sympathy for the Anglican Church ? 
The Eastern Church, since the time of her separation from the 
Roman, has given to no other of the heterodox churches so many 
proofs of love as to the Anglican Church, nor has she ever doubted 
that she has in her the Spirit of Christ, and the Grace of Regenera- 
tion. It now remains for the two Churches to come to a closer 
approximation, and to determine more accurately their relations one 
to the other. And indeed, towards this end many amicable relations 
have been already formed, and are being daily formed on both sides, 
and the fruit of these relations is to be seen in the recent order 
published by the Cicumenical Patriarch concerning the burial of 
members of the Anglican Church who die in the East. In other 
respects, so long as the relations of the two Churches remain un- 
defined, and no mutual obligations exist, the Eastern Church and her 
rulers can do nothing whatever contrary to what has been hitherto 
accustomed, and those who blame them have no ground of justice, 
This by way of answer. 

[On account of the great importance of this document, it is given in the original 
Greek in the ApprnpIx, No. I1.] 


V. To his Grace Alexander Lord Archbishop of Syros and Tenos, 
Vice President of the Holy Synod of Greece, D.D., LL.D., &c., 
gc., gc. The President, Officers and Members of the Kastern Church 
Association, filial reverence in the Lord. 


May 1T PLEASE YOUR GRACE :— 
The Eastern Church Association is a Society comprising among 
its members Bishops, Priests, Deacons, and Laymen of the Anglican, 
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Scottish, Irish and American branches of the One Holy Church 
Catholic. 

We desire respectfully to state for the information of your Grace 
that the objects of the Association are to increase mutual knowledge 
and appreciation between the members of the Eastern and of the 
Anglican Churches, to set forward as far as possible the restoration 
of interecommunion and the practical expression from time to time of 
sympathy with the efforts made by the Eastern Prelates to promote 
the spiritual and educational interests of their flocks. 

In the prosecution of its pacifie work the Association has of late 
been greatly cheered by the brotherly letter of the Most Holy 
(Ecumenical Patriarch to his Grace the Archbishop of Canterbury, 
and in the same view it hails with the greatest satisfaction your 
Grace’s visit to this country, believing that it will, under God’s 
direction, be made the means of promoting Christian love and a 
better mutual understanding between the Orthodox Eastern Church 
and our own. 

The Association, after a careful study of the subject, is firmly 
convinced that the Orthodox Church of the East and the Anglican 
Church hold in common the Evangelical and Apostolic faith as 
maintained by the Catholic fathers of the great Ccumenical 
Councils. It has therefore petitionel the Clergy of both Houses of 
the Convocation of Canterbury to endeavour to open direct and 
official intercourse with the Cicumenical Patriarch, the Patriarchs 
and Metropolitans of the Orthodox Church of the East, in order 
that the two Churches may also be brought into restored intercom- 
munion, on the basis which existed. between National Churches in 
the happier ages of the undivided Church. 

Such restoration of intercommunion, besides being most agreeable 
to the expressed will and prayer of our common Lord, would, we 
are persuaded, greatly tend also to the spiritual benefit of the Mem- 
bers of both Communions ; and more especially would supply the 
consolations of our Holy Religion to such as in various occupations, 
whether in the East or in the West, are removed from the ministra- 
tions of their own Clergy. 

We are further persuaded that such a brotherly reunion, on 
equal terms, of these venerable autocephalus Churches, would serve 
by God’s blessing as an effectual barrier against further encroach- 
ments on the rights and liberties of independent Churches, the 
grievous evidence of which is being now presented before Catholic 
Christendom by the appearance in the Synod of the Vatican of Latin 
Prelates bearing the usurped Titles of the Venerable Patriarchuland 
Episcopal Thrones of the Christian East, as well as of the ancient 
Sees of England and Ireland. 

The Association ventures most respectfully to pray that on your 
“return to your own country, your Grace will use your good offices, 
not only with the Hierarchy of your own National Church, but also 
with the Cicumenical Patriarch, the Patriarchs and all the Metro- 
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politans of the Orthodox Church of the East, to represent the true 
character of our Ecclesiastical Institutions, which we have reason to 
believe has been heretofore much misrepresented and consequently 
misunderstood. 

Finally, we beg to cali your Grace’s special attention to the latter 
portion of the work of the Association, and to invite your friendly 
co-operation to enable us to carry it into effect; and we hereby under- 
take to use our utmost endeavours to forward, in such ways as you 
may suggest, and in accordance with our limited resources, all efforts 
made by the God-fearing Bishops of the Holy Orthodox Church of 
the East for the spiritual well-being of that part of Christ’s flock 
committed to their charge. 

And so we commend ourselves and the work of our Association 
to your Grace’s Prayers and Benediction. 


Signed on behalf of the Association, and Sealed 
with their Official Seal, this 24th day of 
February, being the Festival of St. Matthias 
the Apostle, in the Year of Grace 1870. 
Guiascow, Chairman. 


VI. Answer of the Archbishop of Syros, §c., to the Address of the 
Eastern Church Association. ([‘ Guardian,” March 2, 1870. | 


The earnest address presented by the Association, consisting of 
men distinguished not less for divine zeal and Christian sentiment 
than for the high and important positions which they occupy, and 
bearing a title so attractive to me as the Eastern Church Association, 
cannot but be extremely gratifying and agreeable to me and produce 
lively emotions in my heart, and fill-me with spiritual joy and 
exaltation. 

Gentlemen, in working for the promotion and strengthening of 
love between the two Churches, the Orthodox and the Anglican, 
believe that you are rendering the best and most helpful service to 
the Christian cause. For as things now are, the various dangers 
that threaten the Faith, and the great injuries produced by the folly 
and pride which have led to that rending of the body of Christ 
which we now see, can be met in no other way than by the drawing 
together of these two Churches. 

Yes, these two Churches, having as the standard and rule of faith 
and the compass of the Christian life, on the one hand, the inspired 
Scriptures, and, on the other, the most ancient tradition of the 
Church, preserved to us by the Gicumenical Councils and the godly 
Fathers, and innovating nothing arbitrarily, nor sacrificing the most 
sacred things to worldly objects, can, by common co-operation, 
greatly contribute to the reunion of what is divided, and to the 
advancement and strengthening of the Faith. Therefore, every 
effort having for its object their approximation, is sacred and holy. 
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With regard to myself, having made close acquaintance with your 
Church, I can say with joy that I have found every where the spirit 
of Christianity lively and active, and the desire for communion with 
the venerable Eastern Church uncontrolled and inextinguishable. 
A manifest proof of this is the most friendly and hearty reception 
which I have received from you, by reason of which I too may say 
with the Apostle, “‘ Ye have received me as an angel of God.” 

I feel myself bound also to acknowledge that, from what I have 
heard from many distinguished clergymen and divines in this country, 
I can derive the hope that the differences which separate the two 
Churches being investigated in the spirit of peace, and in the power 
of truth, to which the renowned English nation more than any other 
entertain the greatest love, may be adjusted much more easily than I 
had thought before I came to your country. 

And this T shall not fail to report, not only to the Hierarchy of 
Greece, but also to the Cicumenical Patriarch himself (who has 
already given the most manifest proof of his brotherly sympathy for 
the Anglican Church), and to other leading members of the Orthodox 
Hierarchy. And thus I trust that even I, the least, may be able to 
render as fruitful as possible the results of the negotiations for an 
understanding with the C&cumenical Patriarch and other leading 
members of our Hierarchy, which your Association has so laudably 
proposed to the clergy of both Houses of the Convocation of 
Canterbury. 

With this assurance I express to you my heartfelt thanks for 
those sentiments of sincere love and sympathy by which you honour 
the Eastern Church in my person ; and offering to you the salutation 
of love, I invoke on you and on your work the blessing of the Lord, 
and pray for all good things for the clergy and people of England. 

[February 23, 1870.] 


VII. The Most Holy Gicumenical Patriarch Gregory, to the Arch- 
bishop of Canterbury. 


[The following translation is. certified by the Archbishop of Canterbury’s Com- 
missary :— ] 

Gregory, by the mercy of God Archbishop of Constantinople, 
the New Rome, and QC&cumenical Patriarch, to the most holy 
Archbishop of Canterbury, Primate of the Christians in Great 
Britain of the Anglican Confession, the Lord Archibald Campbell, 
peace from God and the brotherly salutation in Christ. At the 
most revered and world-saving feasts of the immaculate Passion 
and of the life-bearing Resurrection of the Lord, we entertained 
here in joy and gladness of heart the Lord Alexander Lycurgus, 
the most holy Archbishop of Syros and Tenos, our beloved brother 
in Christ and fellow-minister, on his auspicious return from your 
renowned and Christ-loving country, and were gladdened in spirit, 
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and révelled in the joy of mutual conversation, while he narrated 
and told at length, and we with affection and eagerness made 
inquiries, and listened to his account of all the good things that were 
said of our unworthy self, both by your Holiness, whom we highly 
regard in Christ, and by very many wise and powerful men, 
especially by the most eminent and distingnished Lords Gladstone 
and Redcliffe Canning (Lord Stratford de Redcliffe). It was with 
pleasure that we heard of all the conspicuous honours, kindly acts, 
and hospitable welcome which were shown to the holy and 
accomplished Greek Archbishop by private individuals and by 
men in authority, by clergymen and divines, by members of the 
Universities, and by almost all the noble and most hospitable people 
of England, not even its august and powerful Queen herself excepted 
—being proofs, and genuine and bright reflections, of the approved 
conversation in Christ, and of all the evangelical love and brotherly 
affection of the English people. But especially interested were we 
in hearing of all that his Holiness saw and heard in person throughout 
the whole extent of England, truly admirable and godly deeds 
and words, all characterizing the ardent and lofty reverence and 
sympathy towards the holy and orthodox Eastern Church, which, 
glorying in the Lord over the long and terrible persecutions and 
conflicts of martyrdom, the heavenly Bridegroom, having pitied and 
loved, did not deprive of the bright mystic candlestick, and of all 
the perfect and unsullied treasure of the faith—the apostolic and 
God-delivered faith, which, alien to profane and vain babblings and 
new dogmas, and to stratagems of error and compulsion—being 
wholly spiritual, heavenly, and radiant, is the one and indivisible 
soul of the one Church which the Spirit of God, the Spirit of 
Truth, sanctifies, quickens, nurtures, influences, and rules to all 
ages. These, beloved and most honoured. brother, these are the 
things good and profitable to men, faith pure and undefiled, and one 
only, working through a love bearing many branches and every 
fruit. These things straighten, smooth, and prepare beforehand 
the ways and the paths of the spiritual unity and fellowship of the 
faithful every where, in the one faith and hope of our calling, who 
are as branches growing together on the one tree planted of heaven 
and watered of God, as inseparable members of the one Christ- 
bearing Body the Church, as bright fforning stars of the light of 
truth. In return, then, for all these works and words, these good 
and brotherly sentiments and dispositions, which the whole Anglican 
\ body, eminently weighty and pure, and its most devout shepherds 
and rulers exhibited, whether in the person of the said orthodox 
Eastern Archbishop, or in our humble person, towards our Eastern 
Orthodoxy and true Catholicity, which by the mercy of God 
reverently keeps to the old paths, with the Holy Scriptures and the 
august Cicumenieal Councils; in return we say for all these things, 
we render, as is due, and with all zeal, our hearty thanks, and call 
down that rich blessing and recompense which comes from God our 
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Saviour, upon all the Christ-loving, glorious, and heroic Albion, 
which with such eagerness and in an unfettered spirit of freedom 
marvellously recurs to customs handed down from old time and 
genuinely apostolic; and we put as a seal to our prayers the apostolic 
words of St. Paul, which are at once a prayer and a command, 
“speaking the truth in love, let us grow up unto Him in all things, 
who is the Head, even Christ.” May His grace and boundless _ 
mercy be with your Holiness, for whom we entertain deep regard 
and affection, and with all who are under your pastoral charge. 

Of your Holiness, dear unto us in the Holy Ghost, the loving 
brother in Christ, HH GREGORY OF CONSTANTINOPLE. 


[April 80, 1870.] 


VIII. The Sacred Synod of the Church of Greece to the Archbishop of 
Canterbury. [“ Guardian,” October 5, 1870, p. 1166. ] 


The Sacred Synod of the Church of Greece, to the Most Sacred 
and Most Reverend the Archbishop of Canterbury, Primate of all 
England, the Lord Arehibald Campbell, greeting in the Lord. 

Alexander, the Archbishop of Syros and Tenos, our revered 
Assessor, beloved brother, and fellow minister in Christ, having’ 
lately returned to Athens fr om his visit to Great Britain, recounted 
to us with much praise many acts of kindness which he received 
during his sojourn there from the sacred clergy and the Christ- 
loving laity of the English Church, and especially from persons in . 
authority, and from their most devout and powerful Queen; and with 
extreme gratitude he made known to us the good-will and brotherly 
love in Christ which was shown him by your Holiness. For, as he 
says, by the kindness of your behaviour you attached him to yourself, 
and completely won his heart. All these things, as was natural, 
gladdened our souls when we heard of them, and filled us with 
affection towards your rulers, the sacred clergy and the whole body 
of the English Chureh, and especially towards your Holiness, who 
art a strong and illustrious pillar of that Church, one whose piety, 
intelligence, and pastoral virtues have been long celebrated amongst 
us. Now, in former days also, many and various were the good 
-deeds done to the Greeks by the Christian and magnanimous British 
nation. We call to mind sympathy shown to us while we were 
contending for freedom, and were worn down in long conflict by 
many divers evils—noble advocacy and championship of our cause in 
the Council-chambers, both of your own rulers and of foreign 
Powers—zealous alliance and aid rendered to us in greatest danger. 
These things, in truth, have not faded and can never fade from our 
memory as long as the wave shall wash against the shore by Pylos, 
where, no long while ago, under the guidance of powerful England, 
that great and truly Christian work, which brought safety to the 
Greek people, was’ marvellously accomplished. 
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But now, on a fresh proof being shown us of your good-will, in 
the hospitality and kindness rendered to the Archbishop of Syros 
and Tenos, and in the honour paid through him to our eldest born 
Church, our gratitude is intensified, and our lips are moved more 
actively to bless the great British people, in whom we see piety and 
benevolence united with great power of riches and of arms. It is, 
however, your benevolence and kindliness that smooth the way to us 
for mutual fellowship in Christ, and that blessing for which we 
have long yearned in heart, and now ask from the Most High, that 
we may see the divided members of the Church of Christ again 
drawing together into one ; this no longer seems to be an idle desire 
or empty prayer, but we are in better hopes that by the good-will of 
God it may become a reality. 

Oh, that the All Holy Spirit, who comes from heaven to make His 
abode with men, and illumines their understanding with divine light, 
and guides them into truth, and thoroughly warms their hearts to 
brotherly love, might lead all men to be of like mind in Christ, and 
one in faith! But if this cannot be, oh, that He would at least thus 
guide the Christians of the Eastern and of your Evangelical Church ! 
inasmuch as abiding by the rules of the Apostles and the Sacred 
Councils, they neither accept any absolute, self-willed and infallible 
monarchy in the flock of Christ, nor, on the other hand, consider it 
lawful that matters of faith should be ordered according to the caprice 
of individual opinion. 

Accordingly, the Sacred Synod of the Church of Greece wishing 
to give some sure token of brotherly love towards the English 
Church, and being of one mind with the Holy Synod assembled 
round the Most Holy C&cumenical Patriarch, has determined by 
encyclical letters to direct the sacred clergy under it to show as far 
as possible brotherly kindness in all things to the Christians of your 
confession, and if any such Christians should die at a place where no 
priest of their own Church should happen to be present, to render 
them fitting burial, and the prayers of our Church for their souls. 

These things, most sacred Primate and brother beloved in Christ, 
we have thought fit to write to you, plainly manifesting our friendly 
feeling towards the English Church. Offering then to your Grace, 
and to all the Most Reverend Bishops of your Church, the brotherly 
greeting in Christ, we ask of God for you all, length of life, with 
unbroken health and cloudless happiness, and for the Christ-loving 
people of England, fulness of heavenly blessing. 

In the year of Salvation, 1870, June 20. 

Your most revered Holiness’s beloved brothers in Christ, 
44 Turopuites of Athens, Primate. 
MY Dantet of Argolis. 
Ay Evruymius of Kalabruta and Atgialeia. 
Aa ALEXANDER of Syros and Tenos. 
44 Bartuotomew of Triphylia and Olympia. 


Cc 
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IX. 


To the Most Holy Anthimus, Gicumenical Patriarch, and the Holy 
Synod of the Great Church of Constantinople, 


The Memorial of the Eastern Church Association, Showeth :— 

That this Association was founded in the year 1864, for the 
purpose of promoting a better mutual understanding between the 
Hierarchy and Members of the Orthodox Church of the East and of 
the ancient autocephalus Church of England ; with a view to their 
closer approximation in the bonds of Evangelical Faith and Christian 
Love. : 

That, by God’s blessing upon their endeavours, a more lively 
sympathy has been awakened, both in the East and in the West, 
between the members of these two churches, which has been 
evidenced by the interchange of epistolary and personal communica- 
tions between their Prelates and others, and by the concessions made 
by various Patriarchs and Synods of the Orthodox Church, as regards 
the sepulture of Anglicans in their cemeteries. 

That in particular the reception given to the Most Reverend the 
Archbishop of Syros and Tenos, on occasion of his visit to England 
last year, for the purpose of consecrating a Church of the Orihodox 
Greek Rite at Liverpool, was regarded with the liveliest satisfaction 
by this Association, as the clearest evidence of the progress of 
friendly sentiments towards our brethren of the Eastern Church. 

That under these circumstances, the Eastern Church Association 
have read with equal surprise and distress that on the 8th of October 
last the Most Reverend the Metropolitan of Anchialos, acting under 
the authority of the Most Holy C&cumenical Patriarch, admitted 
to the sacred Order of Priesthood a certain Englishman ; for the 
avowed purpose of establishing at Wolverhampton in the Diocese of 
Lichfield, in the Province of Canterbury, a Mission, with the object 
of drawing away English Christians to the Greek Church. 

That this Ordination and Mission, in violation alike of Apostolic 
Practice * and Canonical Discipline’ as also of the Precedents of the 
Orthodox Eastern Church, is calculated seriously to impede the work 
which the Eastern Church Association has at heart, by engendering 
suspicions of hostile intentions on the part of the Orthodox Church, 
at variance with its recent professions of good-will, towards the 
Anglican, and so alienating the affections of the Anglicans from the | 
Orthodox. 

That the adoption of an aggressive policy by the Eastern Church 
towards a friendly communion is specially to be deprecated at a time 
when the ambitious pretensions of the Church of Rome, newly 
arrogated in the Vatican Council, impose upon all free and_indepen- 
dent Churches the solemn obligation of maintaining an united protest 


$ Rom, v, 21, 22; 2 Cor. x, 13—16. § See No. III. in Appendix. 
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against the novel Dogmas of Papal Infallibility and Supremacy by 
a strict adherence to the ancient Rules of the true Catholic Church. 

That the action of the Church of Constantinople in this matter 
furnishes a plausible justification to the Bishop of Rome for usurping 
jurisdiction in the East, by the intrusion of Latin Bishops and Priests 
into the Sees of the Orthodox Church. 

That, these things considered, the Eastern Church Association 
respectfully requests the Most Holy C&cumenical Patriarch and 
Synod to vouchsafe such explanation of the aforesaid Ordination and 
Mission as may allay the apprehensions which it has awakened, and 
assure them that their peaceful endeavours shall not be utterly 
frustrate, 
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APPENDIX. 


I. 


“These quotations from S. Cyril on the relation of the Holy Ghost to the 
Son, have been verified by P. K. Pusey by MSS. mostly written by Greek 
scribes, and in part by Sancicons into Syriac. 

“rE. B. Pusry.” 


7) pev yap éott Geds Kai eék cod KaTa prow 6 Yids (yeyévvnrat yep 
adnbas ék @cov kai Iarpés) itor, avrod Te Kal ev adt@ re kat €€ avdtov TO 
IIvetpa éore, xabdmep apeder kal em avrod voeira: Tod cod kal Harpés. 

Comment. in Joel. c. 2, p. 227. 

2. od rd addr piov Tots Bamrifopévors evevta Tvedpa Bovdompends kat 
tmoupytkas’ GAN’ ws Ocdv kara prow per eLovoias ths dvetata Tov €& Avrov 
re kai Oe Adrov. 

Liber ad Theodosium De recta Fide intra Acta Synodi Ephesine. p. 33 
ed. Aub. 

This passage has been verified, not only by at least one MS. of Greek 
scribes, but by the contemporary Syriac translation of Rabbula, Bishop of 
Edessa. 

3. mavra imdpxov 60a kal 6 Tlarnp, bixa povoy Tod elvat Tarip, kai tScoy 
exov 74 €€ abrov kal eumeduxds ait Mvedpa” Ayo eipydtero tas Oeoonpeias. 

*Eridvots 6. Explanatio Anathematismi i ix. pro Cone. Ephes. intra Acta 

Conc. Ephes. 

This has teen collated with a Syriac translation, as well as with at least 
one MS. by a Greek scribe. 

4. "Ore roivuy 76 Ivedpa 76 "Aytov ev api yeropevor cvppdcppovs npas drro- 
Seuxvier Geo, mpdeuoe be éx Tlarpds kal Yiov, mpddnhov ort THs Ocias éorly 
odalas, ovavwdas ev airy dv, Kat €€ avtns mpoidy, domep ody duéder kat To €& 
avOpameiou extpéxov eupronpa. 

Thesaurus § 34, P 345 in capite, dri ék ris ovaias Tod Tarpos kal rod 
Yiod ro Tlvedpa 16 “Ayoy: collated with MS. in the Patriarchal Library at 
Cairo. 

5. vopoberovvros Tovyapoy Tov XpiaTov, as ev ad’T@ Kal €& aitod dvoikds 
Umdpyxov TO Ivedpa, avTo poe avrov | vopoberet. 

Ibid. p. 354. Also in MS. of Patriarchal Library. 

6. dvayKn TO TIvedpa THs ovaias dpodeyeiy Tod Yiow" as yap ef avTov kata 
vow trdpxor, kai emi THY Kriow map’ avrou mepnmopevov, TOY dvaxawio pov 
€pyacerat, cunmAnpepa THs “‘Ayias tmdpxov Tpiddos: ei Se TodrTo, Geos a dpa kal éx 
Geov 7d IIvedpa, kai ov mroinua. 

Ibid. p. 358. Also in Patriarchal Library. 

he péroxoy ovv dpa, pact, To ) Tved pa TOU Yioo. 

(B.) fikeora Ye, mohhou ye, otpat, kat Set. Td yap e€ avrov Te kai ev adt@, Kai 
iSioy avrod, mas ay atrov perahdxou TaTOTE, kal év io@ rois Oupabey cyerTixds 
dyiaCouro, Kal GAAdrpiov Exrat Kata Hvar, of Kal icov etvar Néyerar ; 

Dialog. 7 de Trinitate, p. 657. 
In 8. Johann. 

8. (42 B.) bre roivuy ta mavra éeLaxpiBovv “Ayov Ivedpa, od pdvoy tov 
Tlarpos €oTw, ada Kal Tou Yiov. 

9. (69 E.) kai roy dca rod Mvedparos tod idiov poriopoy éyyapaéas. 
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10. (93 E.) &v ro) TO Tvedya e€vouxet OAnv €xov Tov Oeod xa Tarpds ryy 
hvorkny debra. Kal dpolws TOU Movoyevovs- 

he (124, C.) es oteoOat peOexroy ev 7 KaTa prow Yio 76 Tvedpa Umapxew 
Kat ovyxt parhoy ovowwdas cpmepukos, domep ouv dpédet kal air T® Tlarpt 
Sonep yap Tou Tlarpos, ore 87 kal Tou Yiov éore 76 IIvevdpa 7 “Ayuov. 

12. (126 A.) riva 87 ody Tpomov drropeprovpev TO Tivetpa Tov Yiod TO ovras 
epreduxes Kai ovotwdas 717@p€ vor, 60 avrov Te mpoxvrrov Kat imdpxov ev aita 
vores ; 

13. (126 D.) TIvetpa Xptorov TO Karotkovy ev jpiy dvoudeas, emnyayev evdus* 
ei O€ 6 Xpuords ev ui" dmapadXakrov ctopepov THY GpowsTnTa ToD Yiod mpos 
76 idtoy avrod Kai map adrov Kara Piow wpoxedpevoy Ivedua. 

Conf. S. Cyrit De Adoratione, p. 9. 

[For this passage, see above, at the end of Letter 4, p. 26. efrep éorl rod 
@cov, .7.A. j 

she (218 ¥.) TaD Epyov Tov Tlarpés kat Tod idiov IIvevparos. 

5. (377 A.) od yap @ASrpiov avrou TO Tvedpa avTov. 

6. (378 B.) tod yap 81 maduy ev Tovrots TO Tov Geov Tvedpa KATOLKELD €. 
‘nis dropyvdpevos, Adrov etpnkev ev npiy eivat TOV Xpiordv® ddvatperov yap TOU 
Yiod ro Myetpa avrov, kara ye tov ev rautdétnte Puaews Adyor, et Kai vootTo 
mie iStoovetdtas. 

(472 A.) iSiov yap tod Yiod ro Tvedud e€ore.... GAN evumapyer 

VOLK@S AUTO Kabdrep kai TO Tlarpi. 

18. (475 .) exer pev yap ds Ocds ddvacrdrws, rd odatwdas exmepuads adr@ 
kal tvoy avrov Mvetpa. 


Vale 


“Hi 6pOddofos "Avarohuxi "ExkAyaia, kupiay kal TMpotiotny apyny e€xovea TO 
THpeELv amapaBdrws may Ort Tapa TOY dylov Oikouperixdy uvddar mapéhapey, 
ovdepiay a dvéxerat moujrat petaZoAny 7) 7 ad\dol@ow ove ev Tots ddypaow, ovre év 
avtois Tois TUmols TGV ‘lepav Mvornpiov. Kai 67, ered) € ex Tod F’. Kavdvos tis 
B’. Oikouperccns Suvddou eEdyerat, 6 ore may ,Bamricpa pn Ova TpL@v Tehovpevoy 
karadicewy ovK éorw eyxupor, eOos avri €or, dodkis mpoo€epxeovrar eis THY 
avThs Kowaviay edn €k TOY GAdov >EkkAnotoy, épwrav advra, el TO TEAELOV Sia 
Tprav karadvcewy ehaBov Bamrriopa’ kat dy pey radra dpohoynrwaw ore éhaBov 
70 Barricpa TOUTO, T mpoodexerat povov dia THs Tov Mupov Xpioews® ay dé pn, 

Barrier did Tpi@y Kar advceay. Tovt@ To €Oer émopevos kal 6 &. Apxuemi- 
okoTros Svpov Kal Thvov "AdeEavdpos éBinrise Tov avdoppiras upooedOdrra 
atT@ “Apeptxavoy "Tdxo@Bov Kpvoradnov, épohoyovvra ort Srrep eye ANaBav 
Bénriopa eOedpet Os p47) yevdpevor, Kal (yrovvra emopevas TO Téhevoy. "AN 
gotw apa ye Sikacov exhap Savery TO dmAovaTaToy TOUTO mpaypa | kal ws eerkwy 
€rciews cupmabeias mpos' TH "Ayyhexaviyy *ExkAnoiav; “H “AvaroAuky 
"ExkAnota 70n, agp’ ov xpovou exwpia bn ard THs ‘Pepaixns, ™pos ovdepiay Ody 
TOV érepoddtov ’"ExkAnot@y dake TocavTa dyanns beiypara, doa mpos THY 
“AyyAtcavny “ExkAno tar, ovde dppeBarre Tore OTL Umapxet Kal ev avry Tvetpa 
Xprorov Kat 76 THs madvyyevertas Xdpiopa. "Hon de Aourdy eotiv eyyutépw 
dupotépas Tas "ExkAnotas edOciv kal rds mpos adAnras TxEoers dudiBérrepov 
Sioploa. Kal 67 pos rovro moXhat kat kareBAnOnoay Kat KataSddAovrat 
onpepar mpoomdadevar éxarépaber, kat kapros 6é TouT@y eoTl TOV mpoomabeay 
Kal aut) 9 evayxos mapa TOU olkoupertKod Tarpidpxou yevouevn Grohacts Tept 
TOU evrapiag pov TOV eV Gi “Avarohf arobnoKdvtay pedov TS “AyyAtcavns 
*ExkAnotas. “Adios be, ¢ ev da@ ai oxXEoers éxatépov roy "ExkAyovay pévovow 
adidpur roe kal vx Umdpxovow dporBaiar t droxpedcers, 7 *Avaroneky) | "ExkAnola 
Kat of mpotordpevor avTns ov- Svvavrat TO mapdmrav Troveiy TU mapa ra dvéxabev 
eldiopéva, kal 6 peppduevos adrdy ovdev Sixaov eye. Tadra els andvtnow 
GON Ss bo x 
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ae 
ApostToLic CANONS. 


Canon 34. The Bishops of every nation must know the one who is first 
among them, and must consider him as head, and must do nothing of 
importance without taking his opinion ; and each must do only what concerns 
his own proper diocese, and the places subject to it, but neither may he do . 
any thing without taking the counsel of all, for thus will agreement be 
secured, and God will be glorified through the Lord in the Holy Ghost. 

Canon 35. No Bishop shall dare to ordain outside his own boundaries 
to cities and districts not subject to him, but if any one be convicted of so 
doing contrary to the wishes of those to whom such cities and districts are 
subject, let him be deposed and those he has ordained. 

(Compare the 13th and 22nd Canons of the Council of Antioch.) 


Srconp GENERAL CoUNCIL. 


Canon 2. Bishops shall not go out of their own diocese to churches beyond 
their boundaries, nor introduce confusion into the churches....... but 
Bishops shall not go beyond their diocese uninvited for the purpose of 
ordaining or performing any other ecclesiastical function, but the churches 
among barbarous nations must be regulated according to the ancestral customs 
which prevail there. 

(Compare the &th Canon of the 3rd Cicumenical Council concerning the 
prerogatives of the Bishops in Cyprus.) 


FovurtH GENERAL CouNcitL. 


Canon 6. No one is to be ordained either Priest or Deacon or to any other 
ecclesiastical rank, unattached; that is unless he be specially appointed to a 
church of some city or martyry or monastery, but the Holy Synod has 
decreed that the ordination of such as are unattached shall be invalid, and the 
ordained incapable of performing sacred functions; to the shame of him who 
so ordained him. 


IV. 


Form of receiving into the Orthodox Church of Russia a convert from any other 
Branch of the Church. 


This translation is made from the original “ Horm of Reconciliation” 
drawn up and sanctioned by the Holy Governing Synod of Russia, the only 
Form authorized to be used, and actwally in use. 

Some questions have been left out, which are made separately to Roman 
Catholics, Armenians, Lutherans, and refer to the doctrines held by them in 
opposition to the teachings of the Orthodox Church. 

B. P. 

B. Pororr, 32, Welbeck Street. March 29, 1868. 


T 


1. Do you wish to be and live in the Orthodox Catholic Faith ? 
Ans, I do wish this. 
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2. The priest gives his blessing. In the name of the Father, and’ of the 

Son, and of the Holy Ghost. Amen. 
Let us pray. 
Lord have mercy upon us. 

3. For Thy Name’s sake, O Lord God of Truth, and of Thine only 
begotten Son, and of Thy Holy Spirit, look down upon this Thy servant, who 
has come to Thy Orthodox Church, and places herself under Her protection. 
Take away all her former errors, and fill her with thy true faith, hope, and 
love; help her to walk in all Thy commandments, and to do what is agreeable 
to Thee; for if man doeth these things, he will live in them; write her in. 
the Book of Thy Life; receive her into the fold of Thine inheritance, that 
Thy Name, and of Thy Beloved Son Our Lord Jesus Christ, and- of Thy 
vivifying Spirit, may be glorified in her. Let Thine eyes look down merci- 
fully upon her, and Thy ears hearken unto the voice of her prayer; gladden 
her in the works of her hand, that she may confess to Thee, worshippmg and 
glorifying Thy great and high Name, and ever praise Thee throughout the 
days of her life. For all the heavenly powers sing unto Thee, and Thine is 
the glory, Father, Son, and Holy Ghost, now and ever, and for ages of ages. 
Amen. 

(Lurn to the west, and truthfully, from thy heart, deny thy former errors, 
and confess the Orthodox Catholic Faith.) 

Q. Dost thou deny the wrong teaching that the words spoken by Christ 
our Saviour, ‘ Who proceedeth from the Father,’—are not sufficient to show 
the doctrine on the Procession of the Holy Ghost—but the invented by man 
addition of the words, “ and the Son,” are requisite ? 

A. I do deny this. 

Q. Dost thou deny the wrong teaching of many who reject the sacraments 
of Holy Chrism, Matrimony, Extreme Unction, and even Orders, and dare to 
administer Baptism, and the Holy Communion, without having received 
Episcopal confirmation for the same P 

A. I deny this. 

Q. Dost thou deny the wrong opinions of those teachers who reject the 
traditions of the Holy Church, venerate not God’s saints, and deprive the 
dead of spiritual help, and the living of spiritual comfort, by rejecting prayers 
for the dead P 

A. I deny this. 

Q. Hast thou denied all ancient and new heresies, false doctrines, contrary 
to the teaching of the Holy Catholic Eastern Church ?P 

A. I have denied them. 

Q. Dost thou desire to join the Holy, Orthodox, Catholic, Eastern 
Church P 

A. I desire to do so with all my heart. 

Q. Dost thou believe in One God glorified and worshipped in the Holy 
Trinity, Father, Son, and Holy Ghost, and bowest thou down to Him, as 
King and God ? 

A. I believe in one God, glorified and worshipped in the Holy Trinity, 
Father, Son, and Holy Ghost, and bow down to Him as King and God. 

And once bowing to the earth, the convert reads,—I believe in one 
God— 

Priest. Blessed be God enlightening every man who comes into the 
world— 

Dost thou receive the Apostolical and Church Canons, drawn up and con- 
firmed by the seven holy @cumenical and local Councils, and all the other 
traditions and rules of the Chureh ? 

A, | receive them. 
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Q. Dost thou confess that Holy Scripture is to be received and explained 
in the sense in which it has come to us from the holy Fathers, and in 
which it has been and is understood by the Holy Catholic Church, our 
Mother ? 

A. I confess this. 

Q. Dost thou believe and confess that there are seven sacraments of the 
New Testament,—namely, Baptism, Chrism, Eucharist, Repentance, Orders, 
Matrimony, and Unction, instituted of Christ our Lord, and His Church, for 
the conveyance of heavenly grace to us? 

A. I believe and confess this. 

Q. Dost thou believe and confess that in the Divine Liturgy, under the 
mystical kinds of bread and wine, believers receive the Body and Blood of 
our Lord Jesus Christ for the remission of sins, and life eternal ? 

A. I believe and confess this. 

Q. Dost thou believe and confess that it is proper to venerate and invoke 
the Saints reigning with Christ in heaven, as the Holy Orthodox Church 
teaches, and that their prayers and intercessions before God avail with Him 
to our salvation, and that it pleaseth God that we should show honour to 
their relics, as valuable proofs of their virtues P 

A. I believe. 

Q. Dost thou confess it is proper to have and honour the Icons of Christ 
our Saviour, and His Holy Mother, and other saints. not for the sake of wor- 
ship but that looking on them we may be impelled to piety, and to imitate the 
virtues of those who are there pictured P 

A. I confess this. 

Q. Dost thou confess that the prayers of the faithful offered to God, and 
especially with the offering of the unbloody sacrifice, for the salvation of 
those who have died in faith, are by God’s mercy received as acceptable ? 

A. I confess this. 

Q. Dost thou believe and confess that Christ our Saviour has given the 
Orthodox Catholic Church the power of binding and loosing, and that what- 
ever is bound or loosened by that power on earth will be bound or loosened 
in heaven ? 

A. L believe and confess. 

Q. Dost thou believe and confess, that the Foundation, Head, High Priest, 
and Shepherd of the Holy Orthodox Catholic Church, is our Lord Jesus 
Christ by Whom Bishops, Pastors, and Teachers have been appointed for 
the governing of the Church, and that the Ruler and Guide of this Church is 
the Holy Ghost ? 

A. [ believe and confess this Church to be the Bride of Christ, and that 
true salvation is in Her, as in Noah’s Ark, from the-deluge. 

Q. Dost thou promise true obedience and submission to the spiritual 
guidance of the Holy Governing Synod of Russia, equal in power to the Holy 
Patriarchs,—as the truly appointed by the Holy Ghost ministers,—and to the 
priests ordained by them, to the end of thy life? 

A. I promise from a sincere heart. 


The priest then takes the convert by the hand, and says :— 

“Enter thou into the Church of God, and cast away all unrighteousness and 
errors, and honour the Lord God, Father Almighty, and Jesus Christ His 
only begotten Son, and the Holy Ghost, the one living and true God, the 
Holy Trinity consubstantial and indivisible.” 

And the priest places the convert before a desk on which lie the holy cross 
and Gospel, the choir reading the 67th Psalm. 
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God be merciful unto us and bless us; apd cause Thy face to shine upon us: 
That Thy way may be known upon earth, Thy saving health among all nations. 
Let the people praise Thee, O God ; let all the people praise Thee. 

O let the nations be glad and sing for joy; for Thou shalt judge the people 
righteously, and govern the nations upon earth. 
Let the people praise Thee, O God; let all the people praise Thee. 
tones the earth yield her increase, and God, even our own God, shall 
ess US. 
God shall bless us; and all the ends of the earth shall fear Him.” 


Here the convert kneels down before the Holy Gospel,—the priest reading 
the following verses :— 7 

“Send Thy Spirit,” &. 

Lord hearken unto my prayer. 

Let us pray. Lord have mercy upon us. ; 

The priest then reads with all due reverence :—‘O Lord God Almighty, 
One Holy, Thou Who dwellest in the saints, Who, by Thy great and unspeak- 
able love towards men, dost offer diverse means of repentance to sinners, and 
showest those who err from truth the right way to know Thee, the one true 
God, glorified and worshipped in the Holy Trinity, so that none perish but 
may be saved and come to the knowledge of truth. We thank Thee, glorify 
and magnify Thee, that Thou hast shed the light of the knowledge of Thy 
truth into the heart of this Thy creature and servant (name), and hast con- 
descended to raise him from his perilous sleep, and draw him to Thy Holy, 
Apostolical, Orthodox Catholic Church. We beseech Thee to illuminate his 
heart with the light of the grace of Thy Holy Spirit, to the knowledge of the 
truth of Thy Gospel; let him come to Thy Church sincerely, irrevocably, and 
humbly ; and td confess Thy Orthodox Catholic Church. Number him in 
Thy chosen fold, and unite him to the body of Thy Holy Church ; make him 
a chosen vessel and dwelling of Thy Holy Ghost, so that being nourished and 
strengthened by Him, he may observe Thy saving commandments, and by 
fulfilling Thy good, gracious, and perfect will, he may be blessed to receive 
Thy heavenly gifts, with all those who have pleased Thee. For Thou art 
the God of mercy, and wishest the saving of all men, and to Thee we render 
glory, Father, Son and Holy Ghost, now and ever, and for ages of ages. 
Amen.” 

The priest then raises the convert, saying :— 

“Rise and stand well: stand in fear.’ He rising, saith, “ Thos true 
Orthodox Catholic faith of the Church, which I now willingly confess and 
truthfully keep, I will endeavour to keep and confess in its fulness and 
purity, with God's help, till the end of my life, and to teach and preach 
the same as much as in me will be, and to fulfil its duties carefully and 
joyfully, preserving my heart in virtue and purity, and in token of this my 
true and sincere confession I do kiss the Gospel and Cross of my Saviour. 
Amen.” 

The priest then gives him the Gospel to kiss, saying :— 

“ Blessed be God who desireth all men to be saved, and to come to the 
knowledge of truth, and blessed be He for ages.” “ Bend thy knees before 
the Lord thy God Whom thou hast confessed, and thou shalt receive remission 
of thy sins.” 

“6 Lord and God Jesus Christ, Who hast committed the keys of the 
kingdom of heaven to the Apostles, and given them through Thy grace, all 
the power for binding and loosening men from their sins on earth,—the Same 
in His infinite mercy forgive and loosen thee. 

“ And I, by His mighty power given to me, an unworthy priest, through His 
apostles and their successors, do forgive and loosen thee my child (name) from 
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_ all thy sins, and ae jOlad 

body of Christ’s Chum 
the Church, in ing e 
Amen.” i <n tf 

“ Rise, brother, ‘a1 sérvant of Jesus Christ, pray to Him with 
us, that He may vouchsafe thee to receive the grace of the Holy Ghost in the 
anointment of the holy oil.” 

The Sacrament of the Holy Chrism is here administered. 


eno the commie. . oi the faithful, and to the 
Pamministert: iee the Divine Suareaients of 
fs and ol the Son, and of the Holy Ghost. 







[The questions, omitted in the above translation, addressed specially to proselytes 
from Lutheranism, are as follows. They come immediately after the words 
italicised in parenthesis on p. 39, Turn to the West, &e. | 


She turns towards the West, with outstretched arms; the Metropolitan 
asks her :-— 

Dost thou renounce all the errors of Lutheranism? and dost thou reject 
all that is contrary to God and to His truth, and that is damnable to the 
soul P. 

A. I renounce all the errors of Lutheranism; reject all that is contrary to 
God and to His truth, and that is damnable to the soul, 

M. Dost thou renounce all convocations, traditions, and statutes, and all 
Lutheran teachers and their teachings, which are contrary to the Holy 
Eastern Orthodox Church ? and dost thou reject them ? 

A. { renounce and reject them. 

M. Dost thou renounce all ancient and modern heresies, and heretics 
which are contrary to God? dost thou reject them and condemn them to 
anathema P ; * 

A. All ancient, &c. 

The novice then turns to the Hast. 

M. Hast thou renounced all errors of Lutheranism ? 

. A. I have renounced them. 


Shs ; 
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